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claims to be the ideal and inspired Indian king, while his
coquetting with the Jesuits led to no good result. Rome
and Islam are agreed in this at any rate—they abhor the
free-lance in religion. Both see in the individualism of
the mystic a danger to the stability of the Faith.
Mysticism is indeed a heady wine; and Akbar quaffed
deep of it. His attitude toward the orthodox theologians
of the day is that of the Sufi poet.
Come leave we the pious to their piety.
And get us to the Tavern of Reality.
This means of course let us drink of the wine of mysti-
:ism, and find truth at first-hand. There is this element of
sincerity in Akbar's quest, and his friends Faizi and Abul
Fazl, sons of Mubarak, were constantly with him to
encourage this tendency. In an inscription which Abul
Fazl prepared for a shrine in Kashmir the philosophy of
this search is well set forth:
0	God, in every shrine I see Thy people seeking Thee,
In all tongues, O God, I hear Thy people praising Thee.
The devotee of many gods and of One feel after Thee,
Crying 'Thou art one, unrivalled: there is none else.*
If it be a mosque men are there murmuring holy prayers:
If it be a church there are bells tolling in love of Thee.
1	frequent the cloister or the mosque, and 'tis Thee I seek,
For neither heretic nor orthodox may pass within the Veil of
Truth:
Heresy to the heretic, to the orthodox orthodoxy:
But the fragrance of the rose-petal is in the heart of the perfume-
seller.
Religion in other words is a matter of inner experience,
and Akbar was subject to moments of mystical realization
of truth. On the great gateway at Fatepur Sikri are words
which show us that beneath the egoism and the frivolity
of his religious search there lay a deep sense of the trans-
iency of the temporal, and of the mystery of the Eternal:
Jesus saith The world is a bridge: Pass over it> but build not on it:
The world passeth as an hour: spend it in prayer, for the Unseen
is at hand.

